SALVATION IN ROMANS

PART Il
“To THE JEW FIrsT, AND ALSO 1O THE GREEK'

By Arlen L. Chitwood

“For I am not ashamed of the gospel of
Christ: foritis the power of God unto salvation
to everyone that believeth; to the Jew first, and
also to the Greek [i.e., “the Gentile,’ ¢f. vv. 13, 14].

For therein is the righteousness of God re-
vealed from faith to faith: as it is written, The
justshalllive by faith [Hab.2:4]” (Rom. 1:16,17).

To properly understand that which is in view
through the closing words of verse sixteen — “to the
Jew first, and also to the Greek” —anindividual MUST
understand several things about the four gospels, the
Book of Acts, and the Book of Romans.

He MUST understand the content of the message pro-
claimed to Israel during the period covered by both the four
gospels and Acts (proclaimed from abt. 30 AD to abt.
62 AD), the central message of the first chapter of Romans
(see Part I of this pamphlet series), and the time when
Romans was written (written during the Acts period).

Message to Israel in the Gospels

One central message was proclaimed to Israel
throughout the gospels; and this message, contrary to
popular belief, did NOT pertain to salvation by grace (i.e.,
the message which would have been proclaimed to the
unsaved then, oristobe proclaimed totheunsaved today).

The message proclaimed to Israel, introduced
by John the Baptist and continued by Christ and His
disciples, was a message for Israel ALONE, and it was a
message for a saved people. The Gentiles, or the unsaved,
could have NO part in this message.
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(Note that Israel was still sacrificing the paschal
lambs yearby year at this time, observing the Passover
as set forth in Exodus chapter twelve. And, through
slaying the lambs and properly applying the blood, they
could ONLY have been in EXACTLY the SAME position
as the Israelites under Moses in Exodus chapter twelve.

Through this means, the Israelites during
Christ’s day would have been JUST as saved as the
Israelites during Moses’ day. God could ONLY have
recognized a substitutionary death at that time and,
so to speak, passed over the houses when He saw
the blood, EXACTLY as He had done 1,500 years before
during Moses’ day.)

The very succinct message to Israel, begun by
John the Baptist, had to do with both an exhortation
and an announcement:

“Repent ye [a plural pronoun, a call for the en-
tire Jewish nation to repent]: for the kingdom of the
heavens is at hand [literal rendering from the Greek
text]” (Matt. 3:2; cf. Matt 4:17; 10:2-7).

The call was for national repentance (a change of
mind relative to pastand present disobedience, going
back over centuries of time, resulting in the state of
the Jewish people at that time [one part under Roman
rule in the land, the other part scattered among the
nations]). And this was with a view to the kingdom
of the heavens being in the offing. That is, the Jewish na-
tion was being offered the kingdom of the heavens, based
on national repentance, followed by baptism.

(The kingdom has two spheres — an earthly, and
a heavenly [Satan and his angels have ruled from the
heavenly over the earthly since time immemorial].
AndIsrael was made the repository in the O.T. forboth
spheres of thekingdom, from which man was destined
to rule — both on the earth and from the heavens over the
earth [cf. Gen. 1:26-28; 22:17, 18; 26:3, 4; 28:3, 4, 12-15].

Israel realized the earthly sphere [the kingdom
covenanted to David] for over 800 years [from abt.
1445 BC to abt. 586 BC], though far from realizing
this kingdom in its fulness. Israel though will one
day realize this sphere of the kingdom in its fulness
following their Messiah’s return, their national con-
version, and the destruction of Gentile world power.)
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However, throughout several years of hearing
the message which began to be proclaimed first by
John the Baptist, then by Christ and His disciples, as
seen in the gospel accounts, Israel refused to repent.

As a consequence, God took this part of the
kingdom away from Israel and, as seen in the sec-
ond chapter of Acts, called into existence an entirely
separate and distinct entity — the one new man, “in
Christ,” the Church—tobe the recipient of that which
Israel had rejected (cf. Matt. 21:33-43; Eph. 2:11-15; I
Peter 2:9, 10).

Then Israel climaxed the nation’s rejection by the
crucifixion of the One Who had come from heaven
to earth to make the offer.

(The preceding is a somewhat succinct summa-
tion of the whole of the matter, providing background
material for a continuation, seenin Acts [next section].

For additional information on the preceding,
refer to the author’sbooks, Message in the Gospel, Acts,
Epistles, The Acts Period, and From Acts to the Epistles.)

Message to Israel in Acts

Following Christ’s resurrection, He spent forty
days with His disciples, “speaking of the things
pertaining to the kingdom of God” (Acts 1:3). Then,
ten days following His ascension (1:8, 9), in Acts
chapter two, as previously seen, Scripture records
the bringing into existence of the one new man, “in
Christ” — the Church — to be the recipient of that
which Israel had rejected.

Duringabout the first thirty years of the existence
of the Church though (from 33 AD to about 62 AD),
there was a re-offer of the kingdom to Israel — the same
kingdom which had been offered in the gospel accounts, the
kingdom of the heavens (in line with the opening verses
of the parable of the marriage feast in Matt. 22:1-14).

During the original offer (in the gospel accounts),
the message was proclaimed by John the Baptist, Christ,
the Twelve, and then the Seventy. During the re-offer
(inActs), the message was proclaimed by the one NOW
in possession of the kingdom, by the one new man, “in
Christ,” along with saved Jews as well.
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This is the message which began in Acts through
Peter’s preaching on the day of Pentecostin chaptertwo.
As before, the message was directed to Israel, and the
call was EXACTLY the same as before — a call for national
repentance, followed by baptism, with the kingdom in view.

(Note Acts 2:37-43 in this respect. The question
asked by the Jews listening to Peter’s message in v.
37 is NOT at all the same as the question which the
jailer at Philippi asked Paul and Silas in Acts 16:30.

The former was NOT about eternal salvation; the
latter was ONLY about eternal salvation.

The questionasked inv.37by theseJews —“Men
and brethren, what shall we do?” — contextually, had
to do with what the Jewish people MUST do to effect
correction for previous disobedience. And Peter told
them EXACTLY what they MUST do, as seen in v. 38
— “Repent and be baptized every one of you...” [the
same message previously proclaimed to Israel in the
gospel accounts—national repentance and baptism].

And it can be clearly seen from both Peter’s
previous reference to Joel’s prophecy [vv. 16-21] and a
subsequentmanifestation of miraculous signs[v.43] that
thishad to do withboth the Jewish people and the kingdom
previously proclaimed. This subsequent manifestation
of miraculous signs was for Israel ALONE [I Cor. 1:22],
showing the Jewish people what they could have, IF...

[Signs in the gospels and Acts had to do
solely with ISRAEL in relation to the KINGDOM
(ref. the author’s article or three pamphlets,
“Signs, Wonders, Miracles”)].

Individuals invariably attempt to read eternal
salvation into Acts 2:38, though the entire section
deals withsomethingentirely different. And, through
reading eternal salvation into this passage, they NOT
ONLY end up corrupting one message BUT doing
away with the correct message seen in the passage.)

This re-offer of the kingdom to Israel continued
for about the next thirty years. And it could continue
throughout this time simply because the same saved
generation of Jews comprising the nation preceding the
events of Calvary was still present following Calvary.

The Jew’s crucifixion of their King could have wrought
NO change in their saved position in this respect.
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However, once those comprising this generation
began passing off the scene (dying), the re-offer of
the kingdom had to cease, for a subsequent saved
generation of Jews did not follow this generation.

Death and shed blood following Calvary, providing a
substitutionary death for the firstborn, was seen ONLY in
the proper application (through believing) of the blood of the
Paschal Lamb Whom Israel had slain in 33 AD. And the
next generation of Jews, refusing to apply the blood of
this slain Lamb, found themselves in an entirely dif-
ferent position from that of the previous generation.
They found themselves just as lost as any Gentile.

This re-offer of the kingdom to Israel continued
until about 62 AD. And that point in Acts is seen at
the end of the book, when Jewish religious leaders in
Rome had rejected Paul’s message, with Paul then stat-
ing for the third and last time that he was going to take this
message to the Gentiles (Acts 28:17-29; cf. Acts 13:46;18:6).

Message to Israel and Christians in Romans

Now, with all of the preceding background mate-
rial at hand, it will be a relatively simple matter to
show that which is in view through the way Rom.
1:16 ends — “to the Jew first, and also to the Greek.”

In the Book of Acts, there were NO Gentiles
saved during the opening several years of the present
dispensation. It is NOT until events in chapter ten,
near the beginning of Paul’s ministry, that any record
exists of Gentiles being saved, with Paul called forth
as the apostle to the Gentiles.

Then, during Paul’s ministry throughout the re-
mainder of Acts, Paul ALWAYS followed God’sorderin
Rom. 1:16. Whenentering a village, he ALWAY S went to
the Jews in that village first, before going to the Gentiles, even
though he was God’s apostle to the Gentiles, as Peter
was God's apostle to the Jews (Rom. 11:13; Gal. 2:7).

The Book of Romans was written during the time
when the kingdom was being re-offered to Israel,
probably some four or five years before the close of
this re-offer. This is clearly shown by the statement
at the end of Rom. 1:16. Had the book been written
following the close of the re-offer of the kingdom to
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Israel, the statement at the end of this verse would
havebeen completely outof place. But, with thebook
written during this time, the statement is perfectly in
line with events in the Book of Acts.

Then note a similar statement in both verses
nine and ten of the next chapter — “to the Jew first,
and also of [or ‘to’] the Gentile.” The context of this
statement in both verses has to do with God’s future
judgment, when “God shall judge the secrets of men
by Jesus Christ...” And in this judgment, the same
two types of saved individuals are seen as previously
seen back in chapter one (vv. 5-10, 15).

In Rom. 1:16, the good news being proclaimed to
the Jew first would alone show that the gospel of grace
couldn’t be in view. As previously shown, the Jews
had already acted upon this message. They had slain
the paschal lambs, properly applied the blood, and
God, remaining true to His Word, could ONLY have
recognized a vicarious death of the firstborn.

Thus, the message in Rom. 1:16, as it relates to
the Jews, COULDN'T have been the gospel of grace
(a message NEVER seen “to the Jew first,” ALWAYS
seenequally tobothJewsand Gentiles); NOR, through
any sound method of Biblical interpretation, could the
message in Rom. 1:16 pertain to the gospel of grace as
it would relate to the Gentiles either. It had to be the
SAME message for BOTH Jews and Gentiles.

And that message was a re-offer of the kingdom
to a saved generation of Jews and an offer of the same
kingdom to the one new man, “in Christ.”

All of this is ultimately seen as part and parcel
with the mystery revealed to Paul in Eph. 3:1-6.

In the gospel accounts, the message was to Israel
ALONE; in the Book of Acts, the message was to the
Jew FIRST, but ALSO to the Gentile; THEN, with the
close of the re-offer of the kingdom to Israel, the offer
was to the one new man, “in Christ” ALONE, comprised
of both saved Jews and saved Gentiles, though mainly
saved Gentiles.
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